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Introduction

One of the areas of Christian discipleship which is seriously neglected by most 
Christians is that of our political responsibilities. Many Christians consider political 
issues as irrelevant to their walk before God, while others engage enthusiastically in
the prevailing political systems of this world, with little grasp of the way in which 
these political systems are enthralled to deceptive and idolatrous commitments and 
perspectives. We cannot neglect our political responsibilities, but nor can we simply
embark on them without seriously considering what a Christian ought to believe and
do in the exercise of those responsibilities.

The perspective presented here enables a considered approach to Christian political 
responsibility, drawing from the insights and experience of Abraham Kuyper and 
those who work with his legacy. I claim that this approach is faithful to Scripture 
overall, and immensely practical. That is not to say that a practical application of 
political views trumps every other consideration; it is simply to point out that if a 
specific approach cannot ever be used in real life, it is not actually of any use, given 
that God calls us to live out our calling in this world, and does not frustrate us by 
demanding the impossible. Given that God has a plan of redemption for all things, a
Christian vision for political life which is disconnected from that plan of redemption
will fail to achieve its goals.

Grounding political vision in the whole narrative of Scripture

Any political vision which claims the attention of Christians must reflect an 
approach to Christian life which is grounded in the whole narrative of Scripture. 
With political responsibility in mind, that narrative runs like this.

God created this world and ordered it by his Law such that all that exists or all that 
occurs can exist or occur only because God provided the possibility of its existence 
or occurrence in that law. There is no possibility for anything which is not provided 
for by the creative act of God, ordered by the law he gives for the creation. 

When God created this world, he appointed human beings as stewards of all that it 
contains, with the injunction to care for it and to develop it to disclose its potential 
in a way which brings glory to God (that is, in a way which enhances God’s 
reputation). Part of that stewardship is to organise and administer the communal 
task given to all humans to carry out this responsibility. To that end, part of the 
human created context governed by the law God established to regulate the creation 
is that of office. Each person can be appointed to a number of offices, which are 
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specific tasks given to that person to carry out, which bear both a normative 
structure (a way in which they should be done) and the allocation of the powers 
necessary by which they could be done. Those carrying out these tasks then need to 
work together so that their individual tasks, expressing the offices to which they are 
appointed, are co-ordinated in such a fashion that they achieve a communal 
outcome which is beneficial to all human beings and for the creation as a whole. We
are appointed to some offices by God (e.g. as parent) while we are appointed to 
other offices by human decision (election) or by acquiring the necessary skills (e.g. 
medical professionals).

The role for humans in God’s world included the tasks which led to the 
development of human culture: music, tool-making, agriculture, animal husbandry, 
in fact any development at all of human ability working with the skills given by 
God and with the materials at hand within the creation – including non-physical 
materials such as sounds, from which we developed language and music.

However, as we are all too painfully aware, the revelation of our redemption begins 
by telling us how the original pair of human beings failed to remain true to the 
calling God had given them. They were turned aside by the deceptive words of the 
serpent, and ever since then human beings have chosen to follow their own paths 
rather than those God had appointed for them. Their cultural activities have been 
distorted and corrupted as a result.

That does not mean that the offices to which they were appointed were withdrawn. 
No, these offices are part of the creational order under the law which God 
established, and they could not be withdrawn without doing violence to the fabric of
human existence and making it into something other than what God originally 
called into being. In fact the fall involves an attempt to take on an office which God 
had not given, through the presumption of questioning God’s explicit commands. 
The overall task to care for and develop the creation for God’s glory also remains in
place. However, the stewardly task to which we have been appointed is now carried 
out in ways which reflect the corrupted orientation of the heart, with the result that 
idolatry predominates in the way we live out our lives and carry out our tasks. 

Idolatry is simply the attempt to find the unity, direction and meaning for human 
life, which is given as a gracious gift of God, in something other than God, which 
must necessarily then be part of the creation, including the imagined creations of the
corrupt human heart. Following self-generated idols instead of the true God simply 
reinforces our misdirected faith with the result that our culture (persistent ways of 
behaving) and civilisation (the whole of our structures and relationships organised 
at a society-wide and world-wide level) reflect these sinful imaginings. Since these 
idols are aspects of the world in which we live, absolutised and elevated above their
proper station, we do violence to those aspects of the world by treating them in this 
way,  such that they now no longer function as they should, but instead exercise 

Copyright © 2020 Chris Gousmett 2



mastery over the human beings who were intended to master the whole of creation. 
This mastery by various creaturely aspects of the world is exercised through human 
beings subjecting themselves to something over which they were meant to exercise 
mastery.

In this way, idolatry distorts and corrupts both that which is worshipped as a 
falsified part of creation, and also those who worship this creature instead of their 
Creator. It is a biblical rule that we become like that which we worship; so then, 
worshipping a falsified part of creation means that we then become like that part of 
creation and reflect in our lives and relationships with others, including the non-
human creation, the distortions which we have created in our sinful imaginings.

Redemption of the whole of creation

God looked on this distortion and corruption of his creation with dismay, but instead
of abandoning the whole project to its own devices, or abolishing it and starting 
again, his love and commitment to what he had made was such that he set out to 
remedy that which had gone wrong, to redeem all things corrupted by sin so they 
could once again serve the purposes which he intended from the beginning. The 
story of redemption begins with God’s response to human sin and failure.

As part of that redemption plan, God decided to select one portion of humanity as 
the front-runners of his redeeming love, from whom the transforming power of his 
grace would extend out to all other members of humanity. So God chose Abram and
revealed to him the plan to redeem humanity, and appointed the people who would 
come forth from him as his ambassadors of his new way of life – which was in fact 
the original way of life appointed for humans at the very beginning, but now 
renewed while taking into account recovery from the sinfulness which has 
overwhelmed humanity and corrupts everything it touches. 

The people of Israel became the bearers of the message of redemption, with the 
calling to live out their lives in accordance with the laws and the covenants given to 
them through Abraham and Moses. That life was to be characterised as a priesthood 
through which God would bless all the nations. However, Israel quickly displayed 
an unwillingness to take on this task for God, and rebelled in various ways so that 
eventually the priesthood was taken off Israel as a whole and was allocated to only 
one tribe within Israel, and not even all of them. But God still expected the people 
of Israel to order their lives in accordance with the Mosaic laws, and through the 
exercise of various offices within the nation (elders, for instance, along with the 
priests), to administer justice and care for all in the land which God had promised to
give them. 

Once living in the land, the people of Israel again rebelled and followed their own 
paths, as the book of Judges records: everyone did what was right in their own eyes.
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The judges were sent to rescue them from their oppressors in the idol-worshipping 
nations round about, and to administer justice to the people.

Israel asks for a king

But eventually, the people tired of this, and came to Samuel the prophet (also the 
last of the judges) to ask him to request God to give them a king to lead them, “like 
the other nations.” Here in this request Israel was not necessarily going against the 
plan of God, since the book of the law given through Moses included the provisions
for appointing a king [Deuteronomy 17:14-20]. However, the way they approached 
this subject showed not that they wanted a king such as God had provided for, but a 
king who would replace God as their ruler, who could be held up to the other 
nations to show that Israel, too, now had a king just like their kings. This was not 
what God wanted, and he warned them of what the consequences of this would be.  
Despite that, they persisted in asking for a king, which God then granted them. That
king, though, proved to be a poor leader, paranoid, angry, violent to those around 
him – Saul. He was replaced eventually by David, a man after God’s own heart. But
even David sinned, and the consequences of his sins reverberated down his family 
line for generations.

After David, Solomon was made king, by whom the temple for God was built, but 
he also eventually built sanctuaries for the false gods worshipped by the many 
wives he had acquired. And after Solomon, the kingdom of Israel was split in two, 
with the kings over the ten northern tribes (retaining the name of Israel) all leading 
the people into idolatry, until their sin was so great that they were taken off into 
exile never to be heard from again. The southern tribes (Judah and Benjamin) had a 
mixed lot of kings, some of whom served God faithfully, while the others were 
idolaters to a greater or lesser extent. This nation of Judah then also had to go into 
exile because of its persistent sins. After being brought back from exile, the people 
of Israel were subsequently ruled by Greeks, Syrians and Romans, losing their 
political independence as a nation.

Jesus sent as redeemer

It was in this context that God’s plan of redemption came to its climax with the 
sending of Jesus to be the one to bear the sin of the world and to be the sacrifice 
which would take it away once and for all. Again, God expressed his original 
intention to have a nation of people who would bear the message of the redemption 
of all things to the whole world; a nation which would be both priests and kings for 
God. Those who would take on the task of bearing this mission were gathered 
together as a new community, while still living their lives scattered amongst the rest
of humanity. Within that new community they would learn to govern themselves 
and how to live out their original calling as stewards of the earth, called to explore 
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and develop it for the glory of God. That community was eventually called the 
church.

That community therefore has the calling to live out all the different and varied 
tasks and responsibilities which are given to humanity in the original creation, 
governed by the laws which God put in place for this. And so we see that the 
different abilities given by God to each one find their expression in the communal 
task of caring for the world, including caring for each other, in ways which reflect 
the intentions of God set down at the beginning, and which therefore also express 
the character of God as we are formed and conformed to him as we worship. God 
intends that we are to be his restored image-bearers in Christ, the perfect man who 
fulfilled all that God called him to do. By being conformed to Christ, we will then 
be enabled to carry out our tasks in ways which are faithful to the covenants and the
laws given through Abraham and Moses, which were renewed in Christ in a way 
suitable for a community which was no longer identified with one national group. 
The church then incorporates the gentiles who believe into the new Israel, the 
people of God renewed in and through Christ the true representative of Israel, 
whose border now extends beyond the land promised to Abraham to encompass the 
whole world. Together with those from the community of Israel who followed 
Christ, all the gentiles can now also become part of God’s new people, to be a 
kingdom of priests to bring the message of redemption to all.

The Scriptures frequently use a readily understood term for this new community 
gathered under Christ as its head: the Kingdom of God. As the one whose obedience
and faithfulness to God has won redemption for all things, human and otherwise, 
which have been corrupted by the sin of humankind, Christ was appointed King 
over all things. He is the head to whom all authority in heaven and on earth has 
been granted. As a result of that supreme authority, he has sent out those who follow
him to bring the news of his Kingdom to everyone on earth, so that they too can 
learn to live out their lives in obedience to the one true king over all kings.

Our political responsibilities

In this period between Christ’s enthronement as king at his ascension and his return 
in battle to put an end once and for all to all disobedience to God, we are called to 
live in obedience to the supreme king of kings. Everything we do without exception
is to be conformed to him as our head and ruler. Our tasks to care for and develop 
the creation as stewards of God continue unabated. No matter what part we have to 
play in this, it is all an expression of the richness and diversity of skills which God 
has distributed to us, so that together we can accomplish the task which lies before 
us.
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What then of our political responsibilities? How do these fit within this overarching 
narrative of God’s redeeming activities and purposes within the creation which he 
loves?

Returning again to the original creation, we saw that God has established different 
offices within the creation as a way of structuring and ordering our lives before him.
People are appointed to different offices in order to give them both the opportunity 
and the right, the authority, to carry out specific tasks. Because of human sin, all of 
our office-bearing has been corrupted, and as a result people exercise their offices in
ways which are self-serving and acquisitive, building up power and wealth for 
themselves through the misuse of the office to which they are appointed. Sometimes
people are put in office who are completely unsuited for the task, which leads to 
detrimental effects of greater or lesser extent depending on the range of 
responsibilities accruing to that office. 

But there is nothing in the Scriptures which would lead us to think that political 
responsibilities somehow lie outside of our individual and corporate tasks as 
believers. That is, if we read the Scriptures as a narrative of God’s redemptive acts 
in restoring his created people to their rightful place as the careful, care-giving 
stewards of all that God has made, we can see how his redemption encompasses 
every aspect of life. We are stewards of all that God has made, and there is nothing 
which exists which does not come from the hands of God, including tasks such as 
the public governance of our lives together. 

This conclusion is based on the view that political tasks were included, along with 
every other kind of human task, in the original command to human beings to care 
for and steward the earth, an instruction with blessing given before humankind 
departed from God on the paths of sin and rebellion. This means then that our 
political task is not the consequence of sin – it is not a product of human rebellion 
and violence in oppressing and controlling other humans. We must draw a 
distinction between the task that God has given to humans, and the way that task 
has been carried out under the power of sin. To repeat: our political task is not the 
result of sin, but the way it is conducted shows the pervasiveness of sin into every 
corner of our public and private existence.

Political responsibilities in our calling as disciples

Politics, therefore, is not inherently dirty, as some Christians maintain. It is not 
something to avoid. It is not in conflict with our Christian discipleship. It is not a 
product of sin which will contaminate anyone being involved in it. It is one of our 
tasks, given to humankind as an aid to our calling to live as a community which 
reflects the power and majesty of God in all that we do.

Nor is it something separate from our walk of obedience before God, that we can 
carry out without reference to God. There is no area of human life which is not 
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subject to the law of God, no area of life which he has not provided for in the law-
order he ascribed to the creation he has made. We are, then, to carry out our political
tasks (along with every other task given to us) in submission to God who has given 
his law to guide us in how we are to act.

We can see that God does not abhor political activity, since the culmination of the 
work of Christ is seen in the fact that God vindicated him by raising him from the 
dead, after which he ascended into heaven and took his seat on a throne at the right 
hand of God, ruling as king over the whole earth (and the rest of the universe as 
well). In other words, God has made Christ the supreme political figure for the 
earth. He is lord of lords and king of kings – all those exercising lordship and 
kingship are subject to him as the head of all those who exercise these tasks. To be 
Lord or King is to exercise political power. It is to set the laws, administer justice, 
and do battle against enemies who seek to overpower the realm over which the king 
rules. It is to distribute resources, to set the parameters and direction of our lives, to 
allocate rewards and punishments to servants, in short, to exercise that specific type 
of authority within the part of the creation allocated for him or her to rule over. 

Human politicians are subject to Christ, who is Lord of all, the one to whom has 
been given all political power and authority on earth, along with every other kind of
power and authority, such as the authority of parents, of teachers, of medical 
doctors, of accountants and judges, of engineers and artists. We can each exercise 
authority in a number of different offices in life, which are all given by God. These 
people, along with everyone else on earth, are all engaged in carrying out some of 
the tasks which were allocated to human beings by God when people were brought 
into being and given the command to care for the earth in stewardly ways. As a 
result of sin, these tasks are now carried out on the basis of sinful pride, arrogance, 
disbelief, oppression and self-centredness. 

But there is nothing that would warrant the view that any task carried out by human 
beings is rooted and grounded in anything other than the original act of God in 
granting us these tasks. If we are serious about confessing that all things are created
by God, visible and invisible, then political tasks and responsibilities must be 
included. They have not been dreamed up by humans, or concocted out of other 
responsibilities and misapplied to politics, but are a part of the structure of creation 
coming from the hand of God. That is, political tasks are given by God as part of his
good creation, but have been misused and corrupted by human beings through sin 
and rebellion against God. Politics is therefore also something that can be redeemed
by Christ – since he has brought forgiveness of sins and new life for everything that 
God created – our political lives included. 

Copyright © 2020 Chris Gousmett 7



Redemption also of our political lives

Yes, politics is corrupted by sin, but then, every part of life suffers from that. 
Politics is no more and no less corrupted than every other human task and 
relationship. The Scriptures are clear that all things are included in the redemptive 
acts of God in Christ [Acts 3:19-21, Ephesians 1:10, Colossians 1:19-20, Romans 
8:18-23, 2 Peter 3:10-13].

Political tasks and responsibilities are not exempt from the redeeming work of God. 
Nothing is too powerful for God to overcome, so sin and rebellion will eventually 
be overcome and removed from every part of God’s creation when God renews all 
things after the return of Christ. God will not leave any part of his creation out of 
his redeeming work. He will not abandon that which he has made to the powers of 
darkness. His creative power brought into being all things, and his redeeming power
will recover all things, everything that he has made, and bring it new into the eternal
kingdom (yes, “kingdom,” a political description of the life of eternity).

If we take the view that political life is not something called into being by God and 
allocated to human beings to carry out, then we must assume that it is either created 
by human beings, or by the Satanic forces. The latter cannot be true, since Satan 
cannot create – he does not have that power, and can only seize and control what 
God has made, to corrupt and distort it for his own fiendish purposes. Human 
beings cannot create anything either – we can only shape and mould that which God
has made, again, either in obedience to God for his glory, or in rebellion against 
God and to show spite and resentment against him by corrupting and distorting the 
good things that he has made. Only that which already exists as a possibility within 
the creation can be uncovered, developed and used by human beings. 

Political life, therefore, is something that God has provided for in the creation he 
called into being, and has been entrusted to human beings as a good thing for our 
lives together. It enables us to appoint leaders for various tasks and responsibilities, 
exercising that office as a stewardship on behalf of God, but also a stewardship on 
behalf of human beings who entrust some of their number with the power and 
authority to lead and direct the rest of humanity in various areas of life. Our 
political life together similarly to all other areas of life requires leadership, co-
ordination, planning, legislating, adjudicating and fostering co-operation. In some 
areas of life, like a tennis club, those tasks are relatively straight-forward but still 
are required: we need to allocate power to leaders to set rules, plan tennis matches, 
referees to decide disputes about whether the ball was in or out when played, 
officials to plan for expenditure and fund-raising, and ensure that the club continues
on as an enduring contribution to human social life. 

In politics, the same kinds of tasks are carried out, but with much greater authority 
and ability to manage human political life at a local and a national level. 
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What is “political” and what is not?

Christian political responsibility involves deep-rooted analysis of the nature of 
human political life, as distinct from other areas of life. Too often proposals are 
made as to what the government should do, which are not political in nature, and 
hence do not fall within the jurisdiction of the government to enact. Gaining a clear 
understanding of the nature of the political task is essential, which includes 
carefully assessing what tasks and responsibilities fall to the government to carry 
out, and which tasks and responsibilities are within the proper orbit of other offices 
– people with different tasks and responsibilities which lie outside the domain of 
government. And that can only be achieved by carefully examining the way 
Christians, and others, have responded politically in the past, to discern the wisdom 
and the error in what they have done (acknowledging that anything we do this side 
of the return of Christ will also be a mixture of wisdom and error), with the 
intention of making clearer distinctions and grasping the nature of the task that lies 
before us. It involves an understanding of how the political tasks we are responsible 
for interact and co-ordinate with all other areas of life, to ensure that political 
activity does not intrude inappropriately into those other areas of life, where other 
people have tasks and responsibilities to carry out in their own particular calling 
from God as they together work to care for and steward the creation. It also involves
an understanding of the tasks and responsibilities of the government, which cannot 
be neglected if the political task is to be properly undertaken. It will also require a 
wise and perceptive understanding of political perspectives developed from other, 
non-Christian political standpoints.

And above all else, it requires us to discern the path we should follow in our 
political lives in the light of Scripture. That does not mean that we should consult 
the Scriptures for an answer to every political problem, but that in our search for 
solutions to political problems, we must do so in the light that the Scriptures shed 
on our path. They hold out to us the call to do justice, and to live together in peace 
and communal support. The vision for what we are to achieve is spelled out for us; 
the specific steps along the path to realizing this are not. But unless we can learn to 
read the Scriptures as the direction for our lives, we will either try to apply specific 
texts appropriate for the agricultural community of the ancient Middle East in an 
anachronistic manner to our current situation, or abandon the Scriptures in disgust 
since they do not provide specific answers to our questions. From the Scriptures we 
will learn political wisdom, not political solutions to present-day problems.

Our political understanding needs to go beyond sterile and pointless debates such as
that about the “size” of the government sector. These debates are misdirected: a 
smaller government sector is not necessarily better, nor does a larger government 
sector mean that the political task is being better managed. The correct response is 
always to avoid mere quantifications of government and ask whether those tasks 

Copyright © 2020 Chris Gousmett 9



and responsibilities which are specific to government are being carried out, without 
overreach and without neglect, in ways which are appropriate for a government to 
use. 

The question as to what government should do must always be placed in the context
of what other areas of human life with their specific tasks and responsibilities are 
responsible for, and how this connects with, interacts with, the responsibilities of 
the government to foster, protect and encourage, without taking on those tasks and 
responsibilities itself. Together, human beings are to live out their callings and tasks 
in the whole scope of God’s creation. They are to energetically take up the calling 
from God to care for the whole of creation, including all its human inhabitants and 
the non-human creatures within it, so that each area of life fulfils its specific 
responsibilities in a way honouring to God. 

A Christian involvement in politics, then, must be grounded in the whole narrative 
of God’s work in creating and enabling human beings to serve as stewards of what 
God has created, how our sin and rebellion has engendered corruption and violence 
in every area of life, including the political, but is being redeemed in Christ who 
currently rules over all things as the conquering king, and will return at the end of 
the age to take up his rightful place as political head of the whole of creation – and 
not just the political head but as the universal head of all things seen and unseen.

Christian political responsibilities in the light of the pandemic

There has been considerable discussion about how we should all respond to the 
global pandemic. There are those who are keen for life to go back to “normal,” with
shops re-opening and business resuming, trying to pick up where we left off, and 
recovering as best as possible from the social and commercial disruption we have 
experienced in this most troubling of times.

Others, however, are pushing for the recognition of our situation as an opportunity 
to disrupt life as “normal,” recognising that the “old normal” should not be simply 
restored as the “new” normal once again. They argue that the radical impact of the 
pandemic on all our lives should cause us to reflect on how life was before the lock-
down, and seriously consider whether we should make changes to our lives together
so as not to simply revert to the problems which affected countries around the world
before this all broke upon us.

Christians at least should recognise that the “old normal” incorporated many aspects
of life which were in conflict with the way God has called us to order our lives 
together. Extreme disparities of wealth and power, problems of homelessness and 
unemployment, health issues, neglect of the disabled, and much more, are all part of
the “old normal.” Do we want to simply start up the economy in the same old way 
and continue with the serious inequalities and injustice which characterised that 
economy, or do we want to take this opportunity to consider how we could come up 
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with a different way of living, one that might reflect more appropriately our calling 
to love and serve God as stewards of the creation, rather than continue to pay 
homage to our many idols of the economy, of wealth, of sporting heroes, of political
figures, of narcissistic self-gratification.

If Christians do not seriously take up their responsibilities wisely as disciples of 
Christ in the political arena, then whatever the outcome of the debate between 
returning to the “old normal” or crafting a radically different “new normal,” it will 
not reflect anything of the renewing power of Christ but will simply perpetuate the 
old idols in new form, or new idols freshly invented by human sinful imagination 
opposed to God.

We cannot ignore the persistent taint of sin and error in our activities which will 
remain until the final act of God’s redemption when everything will at last be made 
completely new. We can see traces of renewal here and now, but still mixed with the
effects of sin, both past and present, as none of God’s people have a perfect or 
complete handle on what our political responsibilities and tasks entail. This is why 
undertaking some initiative in the political arena, at any level, requires more than 
great aspirations, or complaints about current policies, or ideas as to how we think it
would be better if it were us who made the key decisions. 

Conclusion

I claim, then, that Christians have specific political responsibilities which are part of
their calling to live as humans together with others, whether or not these others 
believe, since we must establish a political environment in which all, regardless of 
religious convictions, can participate equally. We need to seriously examine our 
political convictions, and in the light which the Scriptures shed on our path, also 
politically, to act in accordance with our calling to be responsible before God for all
that we do.
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