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1. INTRODUCTION 

Life on earth as human beings involves us in the reality of death. One of the most difficult 
aspects of this reality is learning to cope with the inevitability of our own death, and so there 
have arisen many ways in which people attempt to lessen its impact or transcend its 
harshness. These attempts range from belief in reincarnation to denial of any personal 
survival beyond death. For the Christian this reality is no less troubling although the 
assurance of Scripture is that death for the believer is not the end. Those who die in Christ 
will, as he was, also be raised to new life. This new life will be unlike the life we now know, 
not that it will bear no relationship to this life, but that it will be a life without pain and suffering. 
It will be a life continually in the presence of God in the re-created earth in which all things are 
made new (Revelation 21:1-5). 

We have this hope of being raised to new life because we are joined to Christ, and are 
partakers of the same Spirit which raised him from the dead. 

If the Spirit of Him who raised Jesus from the dead dwells in you, He who raised Jesus  
Christ from the dead will give life to your mortal bodies also through His Spirit which  
dwells in you. (Romans 8:11)

In order to share in the hope of the resurrection it is crucial that we are united with that Spirit, 
for it is this Spirit who will raise those in whom he dwells. The work of the three persons of the 
Trinity can be explained in this way. The Father initiates and sustains the creation by calling it 
into being, and upholds it even in its fallen condition, calling forth the new creation in Christ to 
overcome the disintegration wrought by sin. Christ works redemption for the creation and 
destroys the power of sin by his death and resurrection, and the Spirit gives the creation life, 
and through the redemption of Christ gives new life to the redeemed creation, thus 
overcoming the power of death. This study will examine the relationship of the work of the 
Spirit to the hope and the fulfillment of the resurrection for those who are Christ's. 

2. THE NATURE OF DEATH 

In order to understand correctly the nature and significance of the resurrection of the dead, it 
is first essential to gain a perspective on death which is faithful to Scripture. The popular 
notion that death as we know it is a natural event, which liberates the soul from this earthly 
existence to dwell in heaven with God, is both contrary to Scripture and effectively destroys 
the significance of the resurrection. It does this simply by postulating that the continued life of 
the soul in heaven with God is both satisfactory in itself and superior to our present earthly 
bodily existence. Therefore to be re-united with bodies is unnecessary and faintly 
undesirable. Bodiliness is associated with limitation, sickness and death whereas the soul is 

© Chris Gousmett, 1985, 2016 1



unlimited, beyond sorrow and pain, and immortal. There is in fact a conflict between these 
two views. Belief in the resurrection of the dead in the full Biblical sense is basically 
incompatible with a belief in the immortality of the soul. 

...the link established between the "resurrection of the dead" and the belief in the 
"immortality of the soul" is not in fact a link at all but a renunciation of one in favour of 
the other.1

Much of this conception of the immortality of the soul owes its origin to Greek notions of 
immortality and a denial of the goodness of this life and the creation in which we live. Thus it 
is not surprising that the popular notion of eternity has almost totally neglected the Biblical 
concept of the resurrection and the re-creation of this earth on which the life of eternity will be 
located. It has also borrowed the pagan notion of death as a blessed release from the 
imprisonment in the body, contrary to the Biblical notion of death as an enemy against whom 
we constantly struggle. Thus on this conception death as we know it is considered normative, 
not as a distortion of God's good creation. But it is clear from Scripture that creation did not in 
the beginning include such distortion. 

It is a commonly held assumption that because the sense of immortality and the unnatural 
character of death is an almost universal religious belief, then the Christian confession of 
eternal life is confirmed.2 However, what this actually shows is the universality of the fall, and 
the teaching of Genesis 3 about the fall. The serpent promised Eve that she would not die, 
and Eve was deceived and believed the lie of the serpent. As a result, the hearts of mankind 
are continually deluded by the lie, and try to explain or minimise the reality of death in some 
way, usually by postulating a continued existence beyond the grave, or by reincarnation. This 
has the effect of denying the Word of the Lord that death would come upon Adam and Eve 
and their descendants. It also minimises the full consequence of death; loss of conscious 
fellowship with God and enjoyment of all the good gifts which he has given to us in the 
creation. Death is longer seen as a tragic inevitability which mars the good creation, and an 
expression of the radical brokenness which results from sin. 

The Scriptures plainly teach that God "alone has immortality" (1 Timothy 6:16), but they also 
teach that "to those who by patience in well-doing seek for glory and honour and immortality, 
he will give eternal life" (Romans 2:7). This immortality, or more properly, eternal life, is made 
known to us by Christ, "who abolished death and brought life and immortality to light through 
the Gospel" (2 Timothy 1 :10). Only through Christ can we attain to immortality, which is a gift 
of God to creatures, not something we intrinsically possess. We are indeed intrinsically mortal 
without the grace of God. To achieve the immortality promised to us in the Gospel requires a 
change in our present condition. 

For this perishable nature must put on the imperishable, and this mortal nature must  
put on immortality. When the perishable puts on the imperishable, and the mortal puts  
on immortality, then shall come to pass the saying that is written, "Death is swallowed  

1 Oscar Cullman. Immortality of the Soul or Resurrection of the Dead? London: Epworth Press, 1958, 
p. 8.

2 For example, H Bavinck. Our Reasonable Faith. Grand Rapids: Eerdmans, 1977, pp. 544-545.
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up in victory. " (1 Corinthians 15:53-54) 

Even in the OT it is clear that life is a gift from God, and only by his sustaining power do we 
remain alive (Job 33:4, 34: 1 4- 1 5, Malachi 2:1 5). 

The expression ''immortality of the soul'' emphasises a dualistic anthropology; it does not 
refer to the whole person. In the pagan-derived concept of the soul it possesses a 
characteristic distinct from the body, i.e., that by nature it cannot die. Bavinck, however, saw 
the body as the organ of the soul, and thus the body also originally partook of immortality. 
This not only involves a view of the whole human person, but also an historical dimension.3

Belief in the immortality of the soul is not belief in a revolutionary event. Immortality, in 
fact, is only a negative assertion: the soul does not die, but simply lives on. 
Resurrection is a positive assertion; the whole man, who has really died, is recalled to 
life by a new act of creation by God.4

Immortality was then on this view no longer an abstract attribute, but a concrete condition. 
For Bavinck this immortality was also conditional on obedience: it was not absolute but 
provisional. In this view, death is not something natural given at the creation. Immortality 
possessed at creation could be lost through disobedience.5 This view of immortality has a 
long history stretching back to the early church. It has, however, always been a minority view, 
and been regarded as heretical by the dominant dualistic majority. One reason for this is that 
it is often associated with a strictly monist anthropology. A view following these lines is 
sometimes called "conditional immortality," indicating that eternal life is conditional on 
continued obedience and not on an intrinsic attribute of immortality. This conditional character 
of eternal life is evident throughout the Old Testament, and is re-affirmed in the New 
Testament with relation not only to earthly life, but also to eternal life, the life given in the 
resurrection to those who are Christ's. 

If one recognises that death and eternal life in the New Testament are always bound 
up with the Christ-event, then it becomes clear that for the first Christians the soul is 
not intrinsically immortal, but rather only becomes so through the rgsurrection of Jesus 
Christ, and through faith in Him.6 

Death prior to the fall was a threat which would come into operation with disobedience 
(Romans 5: 1 2). Although Christ has defeated death as an enemy and removed the sting of 
death and the grave, so that it is no longer to be feared, those who believe in him still die. 
They die, however, "in the Lord," that is, it is Christ who controls the keys of death (Revelation 
1:18 ) because he has conquered death and made it subject to him. "Dying is no longer an 

3 G C Berkouwer. Man: The Image of God. Grand Rapids: Eerdmans, 1962, p. 234. Cullman says "... the 
Biblical view of death from the first is focussed in salvation history and so departs completely from the 
Greek conception." Op. cit., p. 19.

4 Cullman, op. cit., p. 27.

5 Berkouwer, op. cit., pp. 234-235.

6 Cullman, op. cit., p. 17. 
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expression of the absolute lordship of Death, but only one of Death's last contentions for 
lordship."7 Those who believe do not escape death, but instead experience it in a way which 
is in stark contrast to the despair of the author of Ecclesiastes. 

For the fate of the sons of men and the fate of beasts is the same; as one dies, so dies  
the other. They all have the same breath, and man has no advantage over the beasts,  
for all is vanity. (Ecclesiastes 3:19) 

We read that "Blessed are the dead who die in the Lord henceforth" (Revelation 14:13). 

Christ the firstborn from the dead! Death has already been overcome (death, be it 
noted, not the body); there is already a new creation (a new creation, be it noted, not 
an immortality which the soul has always possessed); the resurrection age is already 
inaugurated... Granted that it is only inaugurated, but still it is decisively inaugurated. 
Only inaugurated; for death is at work, and Christians still die.8 

So then in Christ we do not despair but face death with hope and confidence that beyond the 
grave is the resurrection. We still die, and still there is sickness and sin. But the Holy Spirit is 
already effective in our world as the power of the new creation; He is already at work visibly in 
the primitive community in the diverse manifestations of the Spirit.9 

This fact of death is significantly transformed by the one event of Christ's resurrection. "Even 
the fact that men continue to die no longer has the same significance after the resurrection of 
Christ."10 Thus in Christ the whole character of death is transformed. But regardless of this, 
death is still an enemy against which the whole creation strives. 

3. DEATH AS AN ENEMY BECAUSE OF SIN 

Death has become an enemy because of sin. When God created Adam and Eve and placed 
them in the garden of Eden, He commanded them not to eat the fruit from the tree of 
knowledge of good and evil. The penalty for disobedience was death; not just the threat of 
death but the certainty of death as a penalty for disobedience. It would be an enemy they 
could not overcome unaided, and unaided they would be if they rebelled against God to go 
their own way. The Hebrew expression "moth tamoth" (“you will surely die”, Genesis 2:17) 
indicates not just the possibility of death but the certainty of death. It is used in situations 
where death is decreed as a judgement for violations of law or other infractions (Genesis 
20:7; 1 Samuel 14:44; 22:16; 1 Kings 2:37, 42; 2 Kings 1:4; Ezekiel 3:18; 33:14). The 
expression "moth yamoth" (“must be put to death”) is used in the pronouncement of this 
judgement at the time the law is decreed (e.g. Exodus 19:12; 21:12, 15-17; Leviticus 20:2, 9-
16, 27; 24:16-17; 27:29; Numbers 26:65, 35:16-18, 21, 31; 1 Samuel 14:39; 2 Samuel 12:14). 
The only source of life for the creation is God, and rebelling against God meant forfeiting this 

7 Ibid., pp. 40-41.

8 Ibid., pp. 41-42.

9 Ibid., p. 42.

10 Ibid., p. 40.
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life, and instead succumbing to death. After their transgression, access to the tree of life was 
barred, to prevent Adam and Eve from partaking of this fruit also. Otherwise they would live 
for ever (Genesis 3:22). 

Because of sin, death became an enemy with a sting, the source of which is sin (1 
Corinthians 15:56), This sting is one of anguish and uncertainty. The grave became an 
inevitability from which there was no escape. Without sin, there is no threat of death. Death is 
a consequence of violation of God's commandments, his good word for life. By transgressing 
the word for life, we become subject to the pain of death (Deuteronomy 30:15-20; Ezekiel 
18:30-32; 33:10-11; Proverbs 11:19; 12:28). By obeying the word for life, we are blessed with 
life, and delivered from the power of death (Matthew 19:17; John 17:2-3). Sin is the origin of 
death (James 1:15). Sin passes onto humanity from Adam. Because of his sin, we all die 
(Romans 5:12; 1 Corinthians 15:21). The path which humanity has taken is the path of death 
by rejecting the good word of God for life. Through the redemption of Christ, we are turned 
back to the path which leads to life (Romans 5:17, 21 ) yet nevertheless this can be fully 
attained only by passing through death. By faith in Christ we receive here and now that 
eternal life (John 3:36; 1 John 3:14), yet it is not received in full measure since our bodies are 
still subject to death. They await their redemption, namely, the resurrection (Romans 8:23). 
This is because the last enemy to be destroyed is death (1 Corinthians 15:26; Revelation 20: 
14).

However, that enemy has been defeated. His power continues to hold sway, since sin has not 
yet been eradicated from the creation. But when the new age is inaugurated with the creation 
of the new heavens and the new earth, sin will be no more, and death will have no more 
sway. So then, death has been defeated and the end of its power presaged with the 
resurrection of Christ. The believer simply waits in hope for the inauguration of the new age 
and the final destruction of death and the elimination of his power. 

4. CHRIST'S VICTORY OVER DEATH 

Our God is a God of salvation, and to our God, the Lord, belongs escape from death. 
(Psalm 68:20) 

Christ has become victor over death by passing through the horrors of death himself 
(Hebrews 2:9), and he has thereby destroyed the power of the devil, who held the keys of 
death and kept mankind in bondage (Hebrews 2:14-15). Christ, however, has snatched the 
keys of death and hell from his grasp and conquered the devil (Revelation 1:18; 2:8), by 
triumphing over the grave and openly destroying its power through his resurrection 
(Colossians 2:15). Since death as an enemy received its sting on account of sin, the 
overcoming of the power of sin removes this sting. We must accept 

...the joyful assurance of the Apostle when he says that henceforth death can no 
longer separate from Christ him who has the Holy Spirit. "Whether we live or die, we 
belong to Christ." From the moment of Easter onward, the Holy Spirit had awakened 
the souls of believers into the life of the resurrection.11 

11 Ibid., pp. 10-11, 16. 
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With regard to Jesus' conquest over death, Cullman says:

He cannot obtain this victory by simply living on as an immortal soul, thus 
fundamentally not dying. He can conquer death only by actually dying, by betaking 
himself to the sphere of death, the destroyer of life, to the sphere of "nothingness," of 
abandonment by God.12

Death is the great enemy of God, which finds its power in the "flesh," or the power of sin. The 
Spirit is the great antagonist of the power of the "flesh" and is the power of creation.13 This is 
seen in passages such as Romans 7:5-6, 8:5-8, 13; 1 Corinthians 3:1, Galatians 5:16-25. By 
living according to the Spirit instead of according to the flesh, Christ has set us free from the 
law of sin and death which flows from the flesh, that is, the fallen human nature which is 
opposed to God's law (Romans 8:7-8). Christ having won his victory over the flesh now lives 
according to the Spirit, and having passed through death and been raised again from the 
dead, is no longer subject to the power of death (Romans 6:9, Revelation 1:18). 

Before the resurrection Christ's existence was also determined by the fact that he was 
"in the flesh" (Romans 1:3, 1 Timothy 3:16). And while this "flesh" meant for Christ the 
subjection to death of the old aeon - for God sent him "in the likeness of the flesh of 
sin" (Romans 8:3) - the Spirit is the author of the redeemed and imperishable life of the 
new aeon (2 Corinthians 3:17, 18). For this reason the resurrection of Christ is 
particularly related to the Spirit. In the resurrection he was "justified by the Spirit" (1 
Timothy 3:16), that is to say, in the sight of all declared to be right. The glory and 
power of God according to the "Spirit of holiness" were given to Christ at his 
resurrection (Romans 1:4).14

If we are united with him in his death we will also win victory over death through being joined 
with him in his resurrection (Romans 6:5). By being joined with Christ in faith, we are given 
eternal life in him (John 3:36, 4:14, 5:24, 6:47-51, John 5:11-12) and will therefore be raised 
at the last day (John 6:54, 11:25-26). By raising those who believe from the dead, Christ 
demonstrates his dominion over death not only in his own body but also his absolute rule 
over the entire domain of death. The culmination of his rule is the destruction of death itself, 
when death and hell are cast into the lake of fire (Revelation 20:14). As a result, there will no 
longer be any death in the new creation (Isaiah 25:8, Revelation 21:4). All those who lack 
faith in Christ will be destroyed in the second death, the judgement on the resurrected 
unrighteous (Daniel 12:2, Revelation 20:12-15, 21:8), while the righteous will be redeemed 
totally by the resurrection of the body. 

5.RESURRECTION AND THE REDEMPTION OF THE BODY 

The promise of the resurrection, as is pointed out above, is a promise for the body. It is the 
application of the redemption wrought by Christ to our physical nature in a way which is not 

12 Ibid., p. 25.

13 Ibid., p. 34.

14 H Ridderbos. Paul: An Outline of his Theology. Grand Rapids: Eerdmans, 1975, p. 538. 

© Chris Gousmett, 1985, 2016 6



evident in this life. Those who were raised from the dead through the power of the Spirit in the 
ministry of Christ (e.g. Luke 7:11-15, John 11:17-44) did not receive resurrection bodies. They 
were simply restored to life. Only in the resurrection would they share in the resurrection of 
the body to its eternal glorious state. They together with us would still await the final 
redemption of the body. 

We know that the whole creation has been groaning in travail together until now; and  
not only the creation, but we ourselves, who have the first fruits of the Spirit, groan  
inwardly as we wait for the adoption as sons, the redemption of our bodies. (Romans 
8:22-23) 

Paul relates the hope of the resurrection to the Old Testament custom of the redemption of 
the first-born. Those males who were the first-born from each family, redeemed from death in 
Egypt when the Lord slew the first-born of all those who were not covered by the blood of the 
passover, therefore belonged to the Lord. Their lives had to be bought back by the people of 
Israel by the payment of an atonement offering (Numbers 3:46-51). This custom of redeeming 
the first-born was to be continued in Israel as a perpetual reminder of the passover 
deliverance of the first-born (Numbers 18:15-16). Christ is the first-born of the new people of 
God (Romans 8:29, Colossians 1:15) and by the redemption he has won for us through his 
sacrifice, he has become the first-born from the dead (Colossians 1:18), the first-fruits of the 
resurrection, so that by the redemption of the first-born the bodies of all those who are his 
might also be redeemed. Through the sacrifice of the spotless passover Lamb, those who are 
to be adopted as sons are redeemed in the body. The body is thereby freed from corruption 
and gains new life. 

...deliverance consists not in a release of soul from body but in a release of both from 
flesh. We are not released from the body; rather the body itself is set free.15 

With regard to Romans 8:19ff, Cullman says: 

This deliverance will come when the power of the Holy Spirit transforms all matter, 
when God in a new act of creation will not destroy matter, but set it free from 
corruptibility.16 

The righteous dead will rise from the dust to receive their new bodies, and be delivered 
forever from the pangs of illness, suffering and death (Isaiah 26:19, Daniel 12:2). Until then, 

...our body remains mortal and subject to sickness. Its transformation into the spiritual 
body does not take place until the whole creation is formed anew by God. Then only, 
for the first time, will there be nothing but Spirit, nothing but the power of life, for then 
death will be destroyed with finality.17 

15 Cullman, op. cit., p. 36.

16 Ibid., p. 37.

17 Ibid., p. 45.
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6. THE WORK OF THE HOLY SPIRIT IN RESURRECTION 

a) The Spirit of life. 

Throughout the Scriptures the Spirit is identified as the Spirit of life. This is partly due to the 
ambiguity of the Hebrew term "ruah" but the ambiguity derives from the close association and 
not vice versa. That is, the distinction between life or spirit or breath, and the activating and 
vivifying work of the Holy Spirit is difficult to determine. 

Life is not intrinsic to the creation. The life we have as human beings, and the life of all living 
creatures, is a gift from God. This life is given for a time, then through death we pass to 
newness of life in Christ. In the resurrection we will experience to the full the eternal life which 
God gives us by the Spirit. However, those who believe in Christ receive this eternal life not 
after the grave, but in being born again by the Spirit. 

The new birth is what gives us new life, replacing the life of the flesh with the life of the Spirit 
(John 3; Ephesians 3:4 ). By the same token with which the Spirit gives life to all living 
creatures, he will also give life again to those who are raised from the dead. 

In Genesis 2:17 Adam was told by God that the consequence of eating from the tree of 
knowledge of good and evil would be death. In disobedience death would be a threat to him. 
When we consider other passages in the OT where this Hebrew construction is used, we 
discover that every time death appears as a penalty for disobedience. The Hebrew infinitive 
absolute with a perfect verb is used to indicate certainty and immediacy. In the Old Testament 
in situations where death comes as a punishment for transgression, it is a violent and 
premature death (Isaiah 38:1-3, 10, 12; Job 36:13-14; Proverbs 11:19).18 An added pain to 
such a death is that often there is no heir.19

What then are we to make of the statement that "the day you eat of it you will surely die"? 
Adam on the contrary lived 930 years. Since God would not retract his Word, it must mean 
something other than that on the same day he ate he would die.20 Therefore, it is suggested 
that we should read it to mean that on the day that Adam ate, judgement of certain death was 
passed on him. From that time on, there was no escaping the death that awaited him. 

By his disobedience, Adam forfeited his intimate relationship to God and the indwelling of the 
Holy Spirit. Instead of a life of close fellowship, he was cut off from God and was henceforth 
under the sentence of death. The work of the Spirit in granting eternal life to those in union 
with God was prevented by disobedience. Life for humanity was therefore frail and uncertain, 
faced only with the certainty of death, not with the certainty of a full and eternal life in 
fellowship with God. Death entered in to sever that relationship. Only by the redemptive work 
of Christ would eternal life again be made available to us, and through the work of the Spirit in 

18 L R Bailey. Biblical Perspectives on Death. Philadelphia: Fortress Press, 1979, pp. 48-49.

19 Ibid., pp. 49-50.

20 Some argue that Adam then experienced spiritual death, separation from God, but this does not seem to 
be indicated in the Scriptures as Adam and Eve and their sons appear still to be in some sort of 
relationship to God (Genesis 4:1, 3, 6-7, 9, 15, 25). 
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raising our bodies we enter fully into a life of unbroken fellowship with God. 

b) The resurrection of Christ applied to the believer. 

One of the most confusing aspects of the doctrine of the resurrection is the distinction 
between the first and the second resurrection. However, when we look closely at the 
Scriptures we discover that there is in fact no distinction of this kind made with respect to the 
believer. The first resurrection is that of Christ, the second resurrection is that of unbelievers 
for judgement. The teaching of Scripture clearly shows that the resurrection of Christ is the 
one in which the believer participates. Christ was the first-fruits of this resurrection. The 
remainder of the "harvest" is gathered in at the close of the age (1 Corinthians 15:20-24). 
They are in fact, although separated by long ages, two phases of the one resurrection. Paul 
expresses in Philippians the desire "to know Him and the power of His resurrection, and [to] 
share in His sufferings, becoming like Him in His death, that if possible I may attain to the 
resurrection from the dead" (Philippians 3:10-11). 

Here Paul speaks of sharing in the resurrection of Christ, through sharing in His sufferings 
and death. By participating in His death, we receive the promise of participating in His 
resurrection. Paul identifies this participation in the death of Christ with baptism (Romans 6:3) 
in which we were buried with Christ, and therefore as Christ was raised from the dead, so we, 
who have been buried with him, will be raised to new life (Romans 6:4-5). 

Baptism signifies union with Christ, it is "into Christ" (Galatians 3:27; 1 Corinthians 12:13, 27; 
Romans 12:4). Baptism into Christ means union with him in his death (Romans 6:3, 4, 5, 8; 2 
Timothy 2:11 ; Galatians 2:9; Colossians 2:12). By union with Christ in his death we are also 
united with him in his resurrection.21 Hamilton points out that the phrase "from the resurrection 
of the dead" in Romans 1:4, referring to the raising of Jesus, describes the general 
resurrection, which is therefore begun with Christ, whose resurrection is continuous with the 
general resurrection.22 This is indicated by Colossians 1:18. 

He is the head of the body, the church; He is the beginning, the firstborn from the  
dead; that in everything He might have pre-eminence. 

Christ as the first-fruits (aparche) refers to the earliest crop, with more fruit identical in kind to 
follow from the same source in the same season.23 "Prototokos" means first-born, and 
suggests others to come from the same family.24 

...the quickening power, the Holy Spirit, is already at work among us. Therefore Paul 
designates the Holy Spirit by the same term - aparche, first-fruits (Romans 8:3) - as he 
uses for Jesus Himself (1 Corinthians 15:23). There is then already a foretaste of the 

21 R Gaffin. The Centrality of the Resurrection: A Study of Paul's Soteriology. Grand Rapids: Baker, 
1978, passim.

22 N Q Hamilton. Holy Spirit and Eschatology in Paul. Edinburgh: Oliver and Boyd, 1957, p. 17. 

23 Ibid.

24 Ibid., p. 18.
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resurrection. And indeed in a two-fold way: our inner man is already being renewed 
from day to day by the Holy Spirit (2 Corinthians 4:16, Ephesians 3:16); the body also 
has already been laid hold of by the Spirit, although the flesh still has its citadel within 
it. Wherever the Holy Spirit appears, the vanquished power of death recoils, even in 
the body. Hence miracles of healing occur even in our still mortal body.25 

Thus we find that the resurrection of Christ and that of the believers is tied to a common 
process and source. The Spirit who raised Christ from the dead will in the same way raise the 
believers also (1 Corinthians 6:14). The resurrected life of Christ in the Spirit is the life in 
which the believers will participate. This is what we find confessed in Romans 8:11. 

Romans 6:4 emphasises directly that the Spirit not only characterises and sustains 
Christ's exaltation as Lord, but was also agent of his resurrection. "Christ was raised 
from the dead by the glory of the Father"... "by the glory of the Father" is probably a 
formal, and perhaps a liturgical phrase. Glory suggests the state to  which Christ 
attained at his resurrection, and behind that state lies the Spirit. Then we may 
conclude that the same Spirit is the agent at work behind the glory which raised up 
Christ (2 Corinthians 13:4).26 

The Spirit not only initiates the resurrection of Christ and of the believer but also sustains this 
resurrection life of the redeemed.This is indicated by the two readings of Romans 8:11. In 
one "dia" is with a genitive, indicating the agency by which the resurrection is effected; the 
other with an accusative indicating the continued relationship to the resurrected believer.27 

Gaffin argues that the central theme which runs through Paul's teaching on the resurrection of 
Jesus is the unity of his resurrection with the resurrection of the believers.28 This is expressed 
most clearly in 1 Corinthians 15:20. The "firstfruits" is not simply prior in time, but 
representative of the whole. (Exodus 23:19, Leviticus 23:10, Numbers 15:20f, 18:8, 11f, 
Deuteronomy 18:4, 26:2, 10.)29 The resurrection of Jesus has the bodily resurrection of "those 
who sleep" (which refers exclusively to believers) as its necessary consequence. The two 
resurrections are in fact two episodes of the same event.30 The Spirit presently possessed by 
believers is a token, an initial enjoyment of the adoption (Romans 8:15) which will hereafter 
be fully and openly received in the resurrection of the body.31 

In Colossians 1:18 Christ is called the firstborn from (ek) the dead. He is identified with and in 
solidarity with the dead. He is himself one of the dead, of which he is the "firstborn."32 

25 Cullman, op. cit., p. 44.

26 Hamilton, op. cit., p. 14. 

27 Ibid., pp. 18-19.

28 Gaffin, op. cit., p. 33.

29 Ibid., p. 34.

30 Ibid., p. 35.

31 Ibid.

32 Ibid., p. 38.
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He is the beginning (arche) of the resurrection. With his resurrection the resurrection of all 
believers is begun.33 In Corinthians 15:12-19 Paul argues that Christ's resurrection implies the 
resurrection of all believers. One cannot be had without the other. The two are bound 
together in unbreakable unity.34 

Paul also stresses that the believer has already been raised with Christ (Ephesians 2:5f, 
Colossians 2:12f, 3:1, Galatians 2:19f).35 

For what is true of being joined to Christ is also true of believers as being "in the 
Spirit," that is to say, living under his regime (Romans 8:9). The same Spirit, in virtue of 
whose omnipotence the body of the resurrection is a "spiritual body," even now dwells 
and works in believers as living souls. What establishes the connection between life 
before and after the resurrection and what "passes over" from the one into the other is 
the Spirit and being under the rulership of the Spirit.36

c) The work of the Spirit in raising the dead. 

At the coming of Christ in glory to receive his kingdom those who are his will be raised from 
the dead to meet him, along with the believers who are still alive, who will be transformed 
without passing through death (1 Thessalonians 4:16-17). The Kingdom of Christ will be one 
of power and glory through the Spirit. Sin and its consequences will be done away with 
forever. In this kingdom those who are Christ's will take their appointed place. 

In this regime of the power and glory of the Spirit as the creator of the new life 
believers are now included in virtue of their belonging to Christ (Romans 8:9). 
Therefore their temporal-corporeal existence (just as that of Christ) is indeed subject to 
death because of sin (condemned in the body of Christ). but in its place the Spirit gives 
life because of righteousness (wrought in Christ) (Romans 8:10), And that also means 
for them, therefore, the quickening of their mortal bodies by the Spirit of Christ, who 
dwells in them (Romans 8:11 ).37 

When we receive this quickening of the body, in the resurrection of the dead by the Spirit, we 
will then be eternally free from the pangs of death and suffering. We will be taken from this 
present age where these things abound, to the new age in which they will be totally absent. 
This does not mean that we are taken to "heaven" in the traditional sense of a purely spiritual 
non-earthly realm which has never been contaminated by these things; rather, we find this 
newness of life in the new earth, the renewed creation. 

[Resurrection] is not a transition from this world to another world, as is the case of the 
immortal soul freed from the body; rather it is the transition from the present age to the 

33 Ibid.

34 Ibid., p. 40.

35 Lbid., p. 41.

36 Ridderbos, op. cit., pp. 550-551.

37 Ibid., p. 539.
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future.38 

In this resurrection by the Spirit we receive spiritual bodies, that is, a physical body so 
empowered by the Spirit of life that it will be transformed into something like, yet unlike our 
present bodies. By this resurrection, and the inauguration of the new age of the Spirit, the 
power of death is totally broken forever, since sin and its effects have been totally banished. 

Because of sin there must be a process of redemption enacted in time. Where sin is 
regarded as the source of death's lordship over God's creation, there this sin and 
death must be vanquished together, and there the Holy Spirit, the only power able to 
conquer death, must win all creatures back to life in a continuous process.39 

In this work of the Spirit, the eschatological age is inaugurated, and the eternal life given in 
Christ is fully realised in our mortal frame, transformed so as to be suited to a life lived in full 
fellowship with God. 

d) The Spirit in the eschaton. 

The new life after the resurrection in the new earth will be sustained by the power of the same 
Spirit that raises our bodies from the dead. "The same Spirit which will sustain the believer 
after his resurrection will also have been responsible for the resurrection itself."40 In the 
eschaton we will have spiritual bodies (1 Corinthians 15:44), that is, bodies fully empowered 
and indwelt by the Spirit of God, unlike this present age where sin corrupts and inhibits us, 
and grieves the indwelling Spirit, resulting in these bodies being "the body of death" (Romans 
7:24). 

Being conformed to the glorified body of Christ (or, as Romans 8:29 says, to the 
sharing in the image of God's Son) signifies sharing in the glory of God in the 
recreation by the Spirit, the imperishable and immortal body of the resurrection.41 

The work of the Spirit in this present age includes the impartation to us of the longing for 
renewal and the redemption of all things (Romans 8:22-25). By walking in the Spirit and 
seeking the coming of God's kingdom and his rule over all things, we become partakers of 
the hope of the resurrection, and thereby look forward to the age when the Spirit will have full 
sway in all things. 

But our commonwealth is in heaven, and from it we await a Saviour, the Lord Jesus  
Christ, who will change our lowly body to be like his glorious body, by the power which  
enables him even to subject all things to himself (Philippians 3:20-21).

Here indeed we groan, and long to put on our heavenly dwelling, so that by putting it  

38 Cullman, op. cit., p. 38.

39 Ibid.

40 Hamilton, op. cit., p. 14.

41 Ridderbos, op. cit., p. 545.
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on we may not be found naked. For while we are still in this tent, we sigh with anxiety;  
not that we would be unclothed, but that we would be further clothed, so that what is  
mortal may be swallowed up by life. He who has prepared us for this very thing is God,  
who has given us the Spirit as a guarantee (2 Corinthians 5:2-5). 
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